6. It is contrary to right reason.

Right reason teaches us to regard all things according to their real

value. God does this, and we should do the same. God has given us

reason for this very purpose, that we should weigh and compare the

relative value of things. It is a mockery of reason, to deny that it

teaches us to regard things according to their real value. And if so,

then to aim at and prefer our own interest, as the supreme end, is

contrary to reason.

7. It is contrary to common sense.

That has the common sense of mankind decided on this point? Look

at the common sense of mankind in regard to what is called patriotism.

No man was ever regarded as a true patriot, in fighting for his country,

if his object was to subserve his own interest. Suppose it should

appear that his object in fighting was to get himself crowned king;

would anybody give him credit for patriotism? No. All men agree that

it is patriotism when a man is disinterested, like Washington; and fights

for his country, for his country's sake. The common sense of mankind

has written reprobation on that spirit that seeks its own things, and

prefers its own interest, to the greater interests of others. It is evident

that all men so regard it. Otherwise, how is it that every one is anxious

to appear disinterested.

8. It is contrary to the constitution of the mind.

I do not mean, by this, that it is impossible, by our very constitution, for

us to seek our own happiness as the supreme object. But we are so

constituted that if we do this, we never can attain it. As I have said in

a former lecture, happiness is the gratification of desire. We must

desire something, and gain the object we desire. Now, suppose a man

to desire his own happiness, the object of his desire will always keep

just so far before him, like his shadow, and the faster he pursues it the

faster it flies. Happiness is inseparably attached to the attainment of

the object desired. Suppose I desire a thousand dollars. That is the

thing on which my desire fastens, and when I get it that desire is

gratified, and I am happy, so far as gratifying this desire goes to make

me happy. But if I desire the thousand dollars for the purpose of

getting a watch, a dress, and such like things, the desire is not

gratified till I get those things. 

But now suppose the thing I desired was my own happiness. Getting

the thousand dollars then does not make me happy, because that is

not the thing my desire was fixed on. And so getting the watch, and

dress, and other things, do not make me happy, for they gratify not my

desire. God has so constituted things, and given such laws to the

mind, that man never can gain happiness by pursuing it. This very

constitution plainly indicates the duty of disinterested benevolence.

Indeed, he has made it impossible for them to be happy, but in

proportion as they are disinterested.

Here are two men walking along the street together. They come

across a man that has just been run over by a cart, and lies weltering

in his gore. They take him up, and carry him to the surgeon, and

relieve him. Now it is plain that their gratification is in proportion to the

intensity of their desire for his relief. If one of them felt but little and

cared but little about the sufferings of the poor man, he will be but little

gratified. But if his desire to have the man relieves amounted to agony,

his gratification would be accordingly. Now suppose a third individual

that had no desire to relieve the distressed man; certainly relieving him

could be no gratification to that person. He could pass right by him,

and see him die. Then he is not gratified at all. Therefore you see,

happiness is just in proportion as the desires are gratified by obtaining

the things desired.

Here observe, that in order to make the happiness of gratified desire

complete, the desire itself must be virtuous. Otherwise, if the desire is

selfish, the gratification will be mingled with pain, from the conflict of

the mind.

That all this is true, is a matter of consciousness, and is proved to us

by the very highest kind of testimony we can have. And for any one to

deny it, is to charge God foolishly, as if he had given us a constitution

that would not allow us to be happy in obeying him.

9. It is also inconsistent with our own happiness, to make our own

interest the supreme object. This follows from what I have just said.

Men may enjoy a certain kind of pleasure, but not true happiness. The

pleasure which does not spring from the gratification of virtuous desire,

is a deceptive delusion. The reason why all mankind do not find

happiness, when they are all so anxious for it, is that they are seeking

it. If they would seek the glory of God, and the good of the universe as

their supreme end, it would pursue them.

10. It is inconsistent with the public happiness. If each individual is to

aim at his own happiness as his chief end, these interests will

unavoidably clash and come into collision, and universal war and

confusion will follow in the train of universal selfishness.

11. To maintain that a supreme regard to our own interest is true

religion, is to contradict the experience of all real saints. I aver, that

every real saint knows that his supreme happiness consists in going

out of himself, and regarding the glory of God and the good of others.

If he does not know this he is no saint.

12. It is also inconsistent with the experience of all those who have

had a selfish religion, and have found out their mistake and got true

religion. This is a common occurrence. I suppose I have known

hundreds of cases. Some members in this church have recently made

this discovery; and they can all testify that they now know, by

experience, that benevolence is true religion.

13. It is contrary to the experience of all the impenitent. Every

impenitent sinner knows that he is aiming supremely at the promotion

of his own interest, and knows that he has not true religion. 

The very thing that his conscience condemns him for is this, that he is

regarding his own interest instead of the glory of God.

Now just turn the leaf over, for a moment, and admit that a supreme

regard for our own happiness is true religion; and then see what will

follow.

1. Then it will follow that God is not holy. That is, if a supreme regard

to our own interest, because it is our own, is true religion, then it will

follow that God is not holy. God regards his own happiness, but it is

because it is the greatest good, not because it is his own. But he is

love, or benevolence; and if benevolence is not true religion, God's

nature must be changed.

2. The law of God must be altered. If a supreme regard to our own

happiness is religion, then the law should read, "Thou shalt love

thyself with all thy heart and with all thy soul, and with all thy mind, and

with all thy strength, and God and thy neighbor infinitely less than

thyself."

3. The gospel must be reversed. Instead of saying "Whether ye eat or

drink, or whatsoever ye do, do all to the glory of God," it should read,

"Do all for your own happiness." Instead of "He that will save his life

shall lose it," we should find it saying, "He that is supremely anxious

to save his own life shall save it; but he that is benevolent, and willing

to lose his life for the good of others, shall lose it."

4. The consciences of men should be changed so as to testify in favor

of selfishness, and condemn and reprobate every thing like

uninterested benevolence.

5. Right reason must be made not to weigh things according to their

relative value, but to decide our own little interest to be of more value

than the greatest interests of God and the universe.

6. Common sense will have to decide, that true patriotism consists in

every man's seeking his own interest instead of the public good, and

each one seeking to build himself up as high as he can.

7. The human constitution must be reversed. If supreme selfishness

is virtue, the human constitution was made wrong. It is so made, that

man can be happy only by being benevolent. And if this doctrine is

true, that religion consists in seeking our own happiness as a supreme

good, then the more religion a man has the more miserable he is.

8. And the whole frame-work of society will have to be changed. Now

it is so, that the good of the community depends on the extent to which

every one regards the public interest. And if this doctrine holds, it must

be changed, so that the public good will be best promoted when every

man is scrambling for his own interest regardless of the interests of

others.

9. The experience of the saints will have to be reversed. Instead of

finding, as they now do, that the more benevolence they have, the

more religion and the more happiness, they should testify that the

more they aim at their own good, the more they enjoy of religion and

the favor of God.

10. The impenitent should be found to testify that they are supremely

happy in supreme selfishness, and that they find true happiness in it.

I will not pursue this proof any farther; it would look like trifling. 

If there is any such thing as proof to be had, it is fully proved, that to

aim at our own happiness supremely, is inconsistent with true religion.

REMARKS.

I. We see why it is, that while all are pursuing happiness, so few find

it.

The fact is plain. The reason is this; the greater part of mankind do not

know in what true happiness consists, and they are seeking it in that

which can never afford it. They do not find it because they are

pursuing it. If they would turn round and pursue holiness, happiness

would pursue them. If they would become disinterested, and lay

themselves out to do good, they could not but be happy. If they

choose happiness as an end, it flies before them. True happiness

consists in the gratification of virtuous desires; and if they would set

themselves to glorify God, and do good, they would find it. The only

class of persons that never do final it, in this world, or the world to

come, are those who seek it as an end.

II. The constitution of the human mind and of the universe, affords a

beautiful illustration of the economy of God.

Suppose man could find happiness, only by pursuing his own

happiness. Then each individual would have only the happiness that

himself had gained, and all the happiness in the universe would be

only the sum total of what individuals had gained, with the offset of all

the pain and misery produced by conflicting interests. Now mark! God

has so constituted things, that while each lays himself out to promote

the happiness of others, his own happiness is secured and made

complete. How vastly greater then is the amount of happiness in the

universe, than it would have been, had selfishness been the law of

Jehovah's kingdom. Because each one who obeys the law of God,

fully secures his own happiness by his benevolence, and the

happiness of the whole is increased by how much each receives from

all others.

Many say, "Who will take care of my happiness if I do not? If I am to

care only for my neighbor's interest, and neglect my own, none of us

will be happy." That would be true, if your care for your neighbor's

happiness were a detraction from your own. But if your happiness

consists in doing good and promoting the happiness of others, the

more you do for others, the more you promote your own happiness.

III. When I gave out the subject of this lecture, I avoided the use of the

term, selfishness, lest it should be thought invidious. But I now affirm,

that a supreme regard to our own interest is selfishness, and nothing

else. It would be selfishness in God, if he regarded his own interest;

supremely because it is his own. And it is selfishness in man. And

whoever maintains that a supreme regard to our own interest is true

religion, maintains that selfishness is true religion.

IV. If selfishness is virtue, then benevolence is sin. They are direct

opposites and cannot both be virtue. For a man to set up his own

interest over God's interest, giving it a preference, and placing it in

opposition to God's interest is selfishness. And if this is virtue, then

Jesus Christ, in seeking the good of mankind as he did, departed from

the principles of virtue. Who will pretend this?

V. Those who regard their own interest as supreme, and yet think they

have true religion, are deceived. I say it solemnly, because I believe

it is true, and I would say it if it were the last word I was to speak

before going to the judgment. Dear hearer, whoever you are, if you are

doing this, you are not a Christian. Don't call this being censorious. I

am not censorious. I would not denounce any one. 

But as God is true, and your soul is going to the judgment, you have

not the religion of the Bible.

VI. Some will ask here, "What! are we to have no regard to our

happiness, and if so, how are we to decide whether it is supreme or

not?" I do not say that. I say, you may regard it according to its relative

value. And now I ask, is there any real practical difficulty here? I

appeal to your consciousness. You cannot but know, if you are honest,

what it is that you regard supremely. Are these interests, your own

interest on one side, and God's glory and the good of the universe on

the other, so nearly balanced in your mind, that you cannot tell which

you prefer? It is impossible! If you are not as conscious that you prefer

the glory of God to your own interest, as you are that you exist, you

may take it for granted that you are all wrong.

VII. You see why the enjoyment of so many professors of religion

depends on their evidences. These persons are all the time hunting

after evidence; and just in proportion as that varies, their enjoyments

wax and wane. Now, mark! If they really regarded the glory of God and

the good of mankind, their enjoyment would not depend on their

evidences. Those who are purely selfish, may enjoy much in religion,

but it is by anticipation. The idea of going to heaven is pleasing to

them. But those who go out of themselves, and are purely benevolent,

have a present heaven in their breasts.

VIII. You see, here, that all of you who had no peace and joy in religion

before you had a hope, are deceived. Perhaps I can give an outline of

your experience. You were awakened, and were distressed, as you

had reason to be, by the fear of going to hell. By and by, perhaps while

you were engaged in prayer, or while some person was conversing

with you, your distress left you. You thought your sins were pardoned.

A gleam of joy shot through your mind, and warmed up your heart into

a glow, that you took for evidence, and this again increased your joy.

How very different is the experience of a true Christian! His peace

does not depend on his hope; but true submission and benevolence

produce peace and joy, independent of his hope.

Suppose the case of a man in prison, condemned to be hung the nest

day. He is in great distress, walking his cell, and waiting for the day.

By and by, a messenger comes with a pardon. He seizes the paper,

turns it up to the dim light that comes through his grate, reads the

word pardon, and almost faints with emotion, and leaps for joy. He

supposes the paper to be genuine. Now suppose it turns out that the

paper is counterfeit. Suddenly his joy is all gone. So in the case of a

deceived person. He was afraid of going to hell, and of course he

rejoices if he believes he is pardoned. If the devil should tell him so,

and he believed it, his joy would be just as great, while the belief lasts,

as if it was a reality. True Christian joy does not depend on evidence.

He submits himself into the hands of God with such confidence, and

that very act gives him peace. He had a terrible conflict with God, but

all at once he yields the controversy, and says, "God will do right, let

God's will be done." Then he begins to pray, he in subdued, he melts

down before God, and that very act affords sweet, calm, and heavenly

joy. Perhaps he has not thought of a hope. Perhaps he may go for

hours, or even for a day or two, full of joy in God, without thinking of

his own salvation. You ask him if he has a hope, he never thought of

that. His joy does not depend on believing that he is pardoned, but

consists in a state of mind, acquiescing in the government of God. In

such a state of mind, he should not but be happy.

Now let me ask which religion have you? If you exercise true religion,

suppose God should put you into hell, and there let you exercise

supreme love to God, and the same love to your neighbor as to

yourself, that itself is a state of mind inconsistent with being miserable.

I wish this to be fully understood. These hope-seekers will be always

disappointed. If you run after hope, you will never have a hope good

for anything. But if you pursue holiness, hope, and peace, and joy, will

come of course.

Is your religion the love of holiness, the love of God and of souls? Or

is it only a hope?

IX. You see why it is that anxious sinners do not find peace.

They are looking at their own guilt and danger. They are regarding

God as an avenger, and shrinking from his terrors. This will render it

impossible they should ever come at peace. While looking at the wrath

of God, making them wither and tremble, they cannot love him, they

hide from him. Anxious sinners, let me tell you a secret. If you keep

looking at that feature of God's character, it will drive you to despair,

and that is inconsistent with true submission. You should look at his

whole character, and see the reasons why you should love him, and

throw yourself upon him without reserve, and without distrust; and

instead of shrinking from him, come right to him, and say, "O, Father

in heaven, thou art not inexorable, thou art sovereignty, but thou art

good, I submit to thy government, and give myself to thee, with all I

have and all I am, body and soul, for time and for eternity."

The subject for the next lecture will be, the distinction between legal

submission and gospel submission, or between the religion of the law

and the religion of faith. And here let me observe, that when I began

to preach on the subject of selfishness in religion, I did not dream that

it would be regarded by any one as a controversial subject at all. I

have no fondness for controversy, and I should as soon think of calling

the doctrine of the existence of God a controversial subject, as this.

The question is one of the greatest importance, and we ought to weigh

the arguments, and decide according to the word of God. Soon we

shall go together to the bar of God, and you must determine whether

you will go there with selfishness in your hearts, or with that

disinterested benevolence that seeketh not her own. Will you now

be honest? For as God is true, if you are seeking your own, you will

soon be in hell, unless you repent. O be honest! and lay aside

prejudice, and act for eternity.

Chapter 15.

RELIGION OF THE LAW AND GOSPEL.

What shall we say then? That the Gentiles, which followed not after

righteousness, have attained to righteousness, even the righteousness

which is of faith; but Israel, which followed after the law of

righteousness, hath not attained to the law of righteousness.

Wherefore? Because they sought it not by faith, but as it were by the

works of the law. For they stumbled at that stumbling-stone; as it is

written, Behold I lay in Sion a stumbling-stone, and rock of offense;

and whosoever believeth in him shall not be ashamed. Romans 9:30-33.

In the Epistle to the Romans, the apostle pursues a systematic course

of reasoning, to accomplish a particular design. In the beginning of it,

he proves that not only the Gentiles, but the Jews also, were in a state

of entire depravity; and that the Jews were not, as they vainly

imagined, naturally holy. He then introduces the Moral Law, and by

explaining it, shows that by works of law no flesh could be saved. His

next topic is Justification by Faith, in opposition to Justification by Law.

Here I will observe, in passing, that it is my design to make this the

subject of my next lecture. The next subject, with which he begins

chap. 6, is to show that sanctification is by faith; or that all true religion,

all the acceptable obedience there ever was in the world, is based on

faith. In the eighth and ninth chapters, he introduces the subject of

divine sovereignty; and in the last part of the ninth chapter, he sums

up the whole matter, and asks, "What shall we say then?" What shall

we say of all this?   That the Gentiles who never thought of the law,

have become pious, and obtained the holiness which is by faith; but

the Jews attempting it by the law, have entirely failed. Wherefore?

Because they made the fatal mistake of attempting to become pious

by obeying the law, and have always come short, while the Gentiles

have obtained true religion, by faith in Jesus Christ. Jesus Christ is

here called "that stumbling-stone," because the Jews were so opposed

to him. But whosoever believeth in him shall not be confounded.

My design tonight is, to point out as distinctly as I can, the true

distinction between the religion of law and the religion of faith. I shall

proceed in the following order; 

I. Show in what the distinction does not consist. II. Show in what it

does consist. III. Bring forward some specimens of both, to show more

plainly in what they differ.

I. I am to show in what the distinction between the religion of law and

the religion of faith does not consist.

1. The difference does not lie in the fact, that under the law men were

justified by works, without faith. The method of salvation in both

dispensations has been the same. Sinners were always justified by

faith. The Jewish dispensation pointed to a Savior to come, and if men

were saved at all, it was by faith in Christ. And sinners now are saved

in the same way.

2. Not in the fact that the gospel has canceled or set aside the

obligations of the moral law. It is true, it has set aside the claims of the

ceremonial law, or law of Moses. The ceremonial law was nothing but

a set of types pointing to the Savior, and was set aside, of course,

when the great anti-type appeared. It is now generally admitted by all

believers that the gospel has not set aside the moral law. But that

doctrine has been maintained in different ages of the church. Many

have maintained that the gospel has set aside the moral law, so that

believers are under no obligation to obey it. Such was the doctrine of

the Nicolaitans, so severely reprobated by Christ. 

The Antinomians, in the days of the apostles and since, believed that

they were without any obligation to obey the moral law; and held that

Christ's righteousness was so imputed to believers, and that he had

so fulfilled the law for them that they were under no obligation to obey

it themselves.

There have been many, in modern times, called Perfectionists, who

held that they were not under obligation to obey the law. They

suppose that Christ has delivered them from the law, and given them

the Spirit, and that the leadings of the Spirit are now to be their rule of

life, instead of the law of God. Where the Bible says, sin shall not have

dominion over believers, these persons understand by it, that the

same acts, which would be sin if done by an unconverted person, are

not sin in them. The others, they say, are under the law, and so bound

by its rules, but themselves are sanctified, and are in Christ, and if

they break the law it is no sin. But all such notions must be radically

wrong. God has no right to give up the moral law. He cannot discharge

us from the duty of love to God and love to man, for this is right in

itself. And unless God will alter the whole moral constitution of the

universe, so as to make that right which is wrong, he cannot give up

the claims of the moral law. Besides, this doctrine represents Jesus

Christ and the Holy Ghost as having taken up arms openly against the

government of God.

3. The distinction between law religion and gospel religion does not

consist in the fact that the gospel is any less strict in its claims, or

allows any greater latitude of self-indulgence than the law. Not only

does the gospel not cancel the obligations of the moral law, but it does

in no degree abate them. Some people talk about gospel liberty; as

though they had got a new rule of life, less strict, and allowing more

liberty than the Law. I admit that it has provided a new method of

justification, but it every where insists that the rule of life is the same

with the law. The very first sentence of the gospel, the command to

repent, is in effect a re-enactment of the law, for it is a command to

return to obedience. The idea that the liberty of the gospel differs from

the liberty of the law is erroneous.

4. Neither does the distinction consist in the fact that those called

legalists, or who have a legal religion, do, either by profession or in

fact, depend on their own works for justification. It is not often the

case, at least in our day, that legalists do profess dependence on their

own works, for there are few so ignorant as not to know that this is

directly in the face of the gospel. Nor is it necessarily the case that

they really depend on their own works.

Often they really depend on Christ for salvation. But their dependence

is false dependence, such as they have no right to have. They depend

on him, but they make it manifest that their faith, or dependence, is not

that which actually "worketh by love," or that "purifieth the heart," or

that "overcometh the world." It is a simple matter of fact that the faith

which they have does not do what the faith does which men must have

in order to be saved, and so it is not the faith of the gospel. They have

a kind of faith, but not that kind that makes men real Christians, and

brings them under the terms of the gospel.

II. I am to mention some of the particulars in which these two kinds of

religion differ.

There are several different classes of persons who manifestly have a

legal religion. There are some who really profess to depend on their

own works for salvation. Such were the Pharisees. The Hicksite

Quakers formerly took this ground, and maintained that men were to

be justified by works; setting aside entirely justification by faith. When

I speak of works, I mean works of law. And here I want you to

distinguish between works of law and works of faith. This is the grand

distinction to be kept in view. It is between works produced by legal

considerations, and those produced by faith. 

There are but two principles on which obedience to any government

can turn: One is the principle of hope and fear, under the influence of

conscience. Conscience points out what is right or wrong, and the

individual is induced by hope and fear to obey. The other principle is

confidence and love. You see this illustrated in families, where one

child always obeys from hope and fear, and another from affectionate

confidence. So in the government of God, the only thing that ever

produces even the appearance of obedience, is one of these two

principles.

There is a multitude of things that address our hopes and fears; such

as character, interest, heaven, and hell, etc. These may produce

external obedience, or conformity to the law. But filial confidence leads

men to obey God from love. This is the only obedience that is

acceptable to God. God not only requires a certain course of conduct,

but that this should spring from love. There never was and never can

be, in the government of God, any acceptable obedience but the

obedience of faith. Some suppose that faith will be done away in

heaven. This is a strange notion. As if there were no occasion to trust

God in heaven, or no reason to exercise confidence in him. Here is the

great distinction between the religion of law and gospel religion. Legal

obedience is influenced by hope and fear, and is hypocritical, selfish,

outward, constrained. Gospel obedience is from love, and is sincere,

free, cheerful, true. There is a class of legalists, who depend on works

of law for justification, who have merely deified what they call a

principle of right, and have set themselves to do right; it is not out of

respect to the law of God, or out of love to God, but just because it is

right.

There is another distinction here. The religion of law is the religion of

purposes, or desires, founded on legal considerations, and not the

religion of preference, or love to God. The individual intends to put off

his sins; he purposes to obey God and be religious; but his purpose

does not grow out of love to God, but out of hope and fear. It is easy

to see that a purpose, founded on such considerations, is very

different from a purpose growing out of love. But the religion of the

gospel is not a purpose merely, but an actual preference consisting in

love.

Again, there is a class of legalists that depend on Christ, but their

dependence is not gospel dependence, because the works which it

produces are works of law; that is, from hope and fear, not from love.

Gospel dependence may produce, perhaps, the very same outward

works, but the motives are radically different. The legalist drags on a

painful, irksome, moral, and perhaps, outwardly, religious life. The

gospel believer has an affectionate confidence in God, which leads

him to obey out of love. He obedience is prompted by his own feelings.

Instead of being dragged to duty, he goes to it cheerfully, because he

loves it, and doing it is a delight to his soul.

There is another point. The legalist expects to be justified by faith, but

he has not learned that he must be sanctified by faith. I propose to

examine this point another time, in full. Modern legalists do not expect

to be justified by works; they know these are inadequate they know

that the way to be saved is by Christ. But they have no practical belief

that justification by faith is only true, as sanctification by faith is true,

and that men are justified by faith only, as they are first sanctified by

faith. And therefore, while they expect to be justified by faith, they set

themselves to perform works that are works of law.

Again: I wish you to observe that the two classes may agree in these

points; the necessity of good works, and, theoretically, in what

constitutes good works; that is obedience springing from love to God.

And further, they may agree in aiming to perform good works of this

kind. But the difference lies here in the different influences to which

they look, to enable them to perform good works. 

The considerations by which they expect their minds to be affected,

are different. They look to different sources for motives. And the true

Christian alone succeeds in actually performing good works. The

legalist, aiming to perform good works, influenced by hope and fear,

and a selfish regard to his own interest, obeying the voice of

conscience because he is afraid to do otherwise, falls entirely short of

loving God with all his heart, and soul, and strength. The motives

under which he acts have no tendency to bring him to the obedience

of love. The true Christian, on the contrary, so appreciates God, so

perceives and understands God's character, in Christ, as begets such

an affectionate confidence in God, that he finds it easy to obey from

love. Instead of finding it, as a hymn has strangely represented, "Hard

to obey, and harder still to love,"

he finds it no hardship at all. The commandments are not grievous.

The yoke is easy, and the burden light. And he finds the ways of

wisdom to be ways of pleasantness, and all her paths to be peace.

Is it so with most professors of religion? Is it so with you? Do you feel,

in your religious duties constrained by love? Are you drawn by such

strong cords of love, that it would give you more trouble to omit duty

than to obey? Do your affections flow out in such a strong current to

God, that you cannot but obey? How is it with those individuals who

find it "hard to obey, and harder still to love?" What is the matter? Ask

that wife who loves her husband, if she finds it hard to try to please her

husband! suppose she answers, in a solemn tone, "O yes, I find it hard

to obey and harder still to love my husband," what would the husband

think? What would any one of you who are parents say, if you should

hear one of your children complaining, "I find it harder to obey my

father, and harder still to love?" The truth is, there is a radical defect

in the religion of those people who love such expressions and live as

if they were true. If any one of you find religion a painful thing, rely on

it, you have the religion of the law. Did you ever find it a painful thing

to do what you love to do? No. It is a pleasure to do it. The religion of

the gospel is no labor to them that exercise it. It is the feeling of the

heart. What would you do in heaven, if religion is such a painful thing

here? Suppose you were taken to heaven and obliged to grind out

just so much religion every week, and month and year, to eternity.

What sort of a heaven would it be to you? Would it be heaven, or

would it be hell? If you were required to have ten thousand times as

much as you have here, and your whole life were to be filled up with

this, and nothing else to do, or enjoy but an eternal round of such

duties, would not hell itself be a respite to you?

The difference, then, lies here. One class are striving to be religious

from hope and fear, and under the influence of conscience which

lashes them if they do not do their duty. The other class act from love

to God, and the impulses of their own feelings, and know what the text

means, which says, "I will put my law in their inward parts, and write

it on their hearts, I will be their God, and they shall be my people."

III. I will give some specimens of these two classes, by way of

illustration.

The first example I shall give is that of the apostle Paul, as he has

recorded it in the 7th of Romans, where he exhibits the struggle to

obey the law, under the influence of law alone. [Here Mr. Finney

proceeded, at a considerable length, to comment on the 7th chapter

of Romans, but as he has since concluded to give a separate lecture

on that subject, these remarks are omitted here. He showed how Paul

had struggled, and labored, under the motives of law, until he

absolutely despaired of help from that quarter; and how, when the

gospel was brought to view, the chain was broken, and he found it

easy to obey. He then proceeded.]

You may see the same in the experience of almost any convicted

sinner, after he has become truly converted. He was convicted, the

law was brought home to his mind, he struggled to fulfill the law, he

was in agony, and then he was filled with joy and glory. Why? He was

agonized under the law, he had no rest and no satisfaction, he tried to

please God by keeping the law, he went about in pain all the day, he

read the Bible, he tried to pray; but the Spirit of God was upon him,

showing him his sins, and he had no relief. The more he attempts to

help himself the deeper he sinks in despair. All the while his heart is

cold and selfish. But now let another principle be introduced, and let

him be influenced by love to God. The same Holy Spirit is upon him,

showing him the same sins that grieved and distressed him so before.

But now he goes on his knees, his tears flow like water as he

confesses his guilt, and his heart melts in joyful relentings, such as

cannot be described, but easily understood by them that have felt it.

Now he engages in performing the same duties that he tried before.

But, O, how changed! The Spirit of God has broken his chains, and

now he loves God and is filled with joy and peace in believing.

The same thing is seen in many professors of religion, who find

religion a painful thing. They have much conviction, and perhaps much

of what they call religion, but their minds are chiefly filled with doubts

and fears, doubts and fears all the time. By and by, perhaps, that

same professor will come out, all at once, a different character. His

religion now is not all complaints and sighs, but the love of God fills his

heart, and he goes cheerfully and happily to his duty; and his soul is

so light and happy in God, that he floats in an ocean of love and joy,

and the peace that fills him is like a river.

Here, then, is the difference between the slavery of law and the liberty

of the gospel. The liberty of the gospel does not consist in being freed

from doing what the law requires, but in a man's being in such a state

of mind that doing it is itself a pleasure instead of a burden. What is

the difference between slavery and freedom? The slave serves

because he is obliged to do so, the freeman serves from choice. The

man who is under the bondage of law does duty because conscience

thunders in his ears if he does not obey, and he hopes to go to heaven

if he does. The man who is in the liberty of the gospel does the same

things because he loves to do them. One is influenced by selfishness,

the other by disinterested benevolence.

REMARKS

I. You can easily see, that if we believe the words and actions of most

professors of religion, they have made a mistake; and that they have

the religion of law, and not gospel religion. They are not constrained

by the love of Christ, but moved by hopes and fears, and by the

commandments of God. They have gone no farther in religion than to

be convicted sinners. Within the last year, I have witnessed the

regeneration of so many professors of religion, that I am led to fear

that great multitudes in the church are yet under the law; and although

they profess to depend on Christ for salvation, their faith is not that

which works by love.

II. Some persons are all faith without works. These are Antinomians.

Others are all works and no faith: these are legalists. In all ages of the

church, men have inclined first to one of these extremes, and then

over to the other. Sometimes they are settled down on their lees,

pretending to be all faith, and waiting God's time; then they get roused

up, and dash on in works, without regard to the motive from which they

act.

III. You see the true character of those professors of religion who are

for ever crying out "Legality!" as soon as they are pressed up to

holiness. 

When I first began to preach, I found this spirit in many places; so that

the moment Christians were urged up to duty, the cry would rise, This

is legal preaching   do preach the gospel; salvation is by faith, not by

duty; you ought to comfort saints, not distress them. All this was

nothing but rank Antinomianism.

On the other hand, the same class of churches now complain, if you

preach faith to them, and show them what is the true nature of gospel

faith. They now want to do something, and insist that no preaching is

good that does not excite them, and stir them up to good works. They

are all for doing, doing, doing, and will be dissatisfied with preaching

that discriminates between true and false faith, and urges obedience

of the heart, out of love to God. The Antinomians wait for God to

produce right feelings in them. The Legalists undertake to get right

feelings by going to work. It is true that going to work is the way, when

the church feels right, to perpetuate and cherish right feelings. But it is not the way to get right feeling, in the first place, to dash right into the work, without any regard to the motives of the heart.

IV. Real Christians are a stumbling-block to both parties; to those who

wait God's time and do nothing, and to those who bustle about with no

faith. The true Christian acts under such a love to God and to his

fellow man, and he labors to pull sinners out of the fire with such

earnestness, that the waiting party cry out, "Oh, he is getting up an

excitement; he is going to work in his own strength; he does not

believe in the necessity of divine influences; we ought to feel our

dependence; let us wait God's time, and not try to get up a revival

without God." So they sit down and fold their hands, and sing, "We feel

our dependence, we feel our dependence; wait God's time; we do not

trust in our own works." On the other hand, the legalists, when once

they get roused to bustle about, will not see but their religion is the

same with the real Christian's. They make as strenuous outward

efforts, and suppose themselves to be actuated by the same spirit.

You will rarely see a revival, in which this does not show itself. If the

body of the church are awakened to duty, and have the spirit of prayer

and zeal for the conversion of sinners, there will be some who sit still

and complain that the church are depending on their own strength,

and others very busy and noisy, but without any feeling while the third

class are so full of love and compassion to sinners that they can hardly

eat or sleep, and yet so humble and tender that you would imagine

they felt themselves to be nothing. The legalist, with his dry zeal,

makes a great noise, deceives himself, perhaps, and thinks he is

acting just like a Christian. But mark! The true Christian is stirring and

active in the service of Christ, but moves with the holy fire that burns

within his bosom. The legalist depends on some protracted meeting,

or some other influence from without, to excite him to do his duty.

V. You see why the religion of some persons is so steady and uniform,

and that of others, is so fitful and evanescent. You will find some

individuals, who seem to be always engaged in religion. Talk to them

any time, on the subject, and their souls will kindle. Others are awake

only now and then.

Once in a while you may find them full of zeal. The truth is, when one

has the anointing that abides, he has something that is durable. But if

his religion is only that of the law, he will only have just so much of it

as he has of conviction at the present moment, and his religion will be

fitful and evanescent, of course.

VI. You see why some are so anxious to get to heaven, while others

are so happy here. There are some, who have such a love for souls,

and such a desire to have Christ's kingdom built upon earth, that they

are perfectly happy here, and willing to live and labor for God, as long

as he chooses to have them. 

Nay, if they were sent to hell, and permitted to labor there for souls,

they would be happy. While others talk as if people were never to

expect true enjoyment in this life; but when they get to heaven, they

expect to be happy. One class have no enjoyment but in hope. The

other has already the reality, the very substance of heaven begun in

the soul.

Now, beloved, I have as particularly as I could in the time, pointed out

to you the distinction between the religion of the law and the religion

of the gospel. And now, what religion have you? True religion is

always the same, and consists in disinterested love to God and man.

Have you that kind of religion? Or have you the kind that consists, not

in disinterested love, but in the pursuit of happiness as the great end.

Which have you? The fruits of the Spirit are love, joy, peace. There is

no condemnation of such religion. But if any man have not the spirit of

Christ, he is none of his. Now, don't make a mistake here, and suffer

yourselves to go down to hell with a lie in your right hand, because you

have the religion of the law. The Jews failed here, while the Gentiles

attained true holiness by the gospel. O, how many are deceived, and

are acting under legal considerations, while they know nothing of the

real religion of the gospel!

Chapter 16.

JUSTIFICATION BY FAITH.

Knowing that a man is not justified by the work of the law, but by the

faith of Jesus Christ, even we have believed in Jesus Christ, that we

might be justified by the faith of Christ, and not by the works of the law;

for by the works of the law shall no flesh be justified.   Galatians

2:16.

This last sentiment is expressed in the same terms, in the third chapter

of Romans. The subject of the present lecture, as I announced last

week, is Justification by Faith. The order which I propose to pursue in

the discussion is this:

I. Show what justification by law, or legal justification is. II. Show that

by the deeds of the law no flesh can be justified. III. Show what gospel

justification is. IV. Show what is the effect of gospel justification, or the

state into which it brings a person that is justified. V. Show that gospel

justification is by faith. VI. Answer some inquiries which arise in many

minds on this subject.

I. I am to show what legal justification is.

1. In its general legal sense it means not guilty. To justify an individual

in this sense, is to declare that he is not guilty of any breach of the law.

It is affirming that he has committed no crime. It is pronouncing him

innocent.

2 More technically, it is a form of pleading to a charge of crime, where

the individual who is charged admits the fact, but brings forward an

excuse, on which he claims that he had a right to do as he did, or that

he is not blameworthy. Thus, if a person is charged with murder, the

plea of justification admits that he killed the man, but alleges either

that it was done in self-defense and he had a right to kill him, or that

it was by unavoidable accident, and he could not help it. In either case,

the plea of justification admits the fact, but denies the guilt, on the

ground of a sufficient excuse.

II. I am to show that by the deeds of the law there shall no flesh be

justified. And this is true under either form of justification.

1. Under the first, or general form of justification. In this case, the

burden of proof is on the accuser, who is held to prove the facts

charged. And in this case, he only needs to prove that a crime has

been committed once. If it is proved once, the individual is guilty. He

cannot be justified, in this way, by the law. He is found guilty. It is not

available for him to urge that he has done more good than hurt, or that

he has kept God's law longer than he has broken it, but he must make

it out that he has fulfilled every jot and tittle of the law. Who can be

justified by the law in this way? No one.

2. Nor under the second, or technical form of justification. In this case,

the burden of proof lies on him who makes the plea. When he pleads

in justification he admits the fact alleged, and therefore he must make

good his excuse, or fail. There are two points to be regarded. The

thing pleaded as an excuse must be true, and it must be a good and

sufficient excuse or justification, not a frivolous apology, or one that

does not meet the case. If it is not true, or if it is insufficient, and

especially if it reflects on the court or government, it is an infamous

aggravation of his offense. You will see the bearing of this remark, by

and by.

I will now mention some of the prominent reasons which sinners are

in the habit of pleading as a justification, and will show what is the true

nature and bearing of these excuses, and the light in which they stand

before God. I have not time to name all these pleas, but will only refer

to two of each of the classes I have described, those which are good

if true, and those which are true but unavailing.

1. Sinners often plead their sinful nature, as a justification.

This excuse is a good one, if it is true. If it is true, as they pretend, that

God has given them a nature which is itself sinful, and the necessary

actings of their nature are sin, it is a good excuse for sin, and in the

face of heaven and earth, and at the day of judgment, will be a good

plea in justification. God must annihilate the reason of all the rational

universe, before they will ever blame you for sin if God made you sin,

or if he gave you a nature that is itself sinful. How can your nature be

sinful? What is sin? Sin is a transgression of the law. There is no other

sin but this. Now, does the law say you must not have such a nature

as you have? Nothing like it.

The fact is, this doctrine overlooks the distinction between sin and the

occasion of sin. The bodily appetites and constitutional susceptibilities

of body and mind, when strongly excited, become the occasion of sin.

So it was with Adam. No one will say that Adam had a sinful nature.

But he had, by his constitution, an appetite for food and a desire for

knowledge. These were not sinful, but were as God made them, and

were necessary to fit him to live in this world as a subject of God's

moral government; but being strongly excited, as you know, led to

prohibited indulgence, and thus became the occasions of his sinning

against God. They were innocent in themselves, but he yielded to

them in a sinful manner, and that was his sin. When the sinner talks

about his sinful nature as a justification, he confounds these innocent

appetites and susceptibilities, with sin itself. By so doing, he in fact,

charges God foolishly, and accuses him of giving him a sinful nature,

when in fact his nature, in all its elements, is essential to moral

agency, and God has made it as well as it could be made, and

perfectly adapted to the circumstances in which he lives in this world.

The truth is man's nature is all right, and is as well fitted to love and

obey God as to hate and disobey him. Sinner! the day is not far

distant, when it will be known whether this is a good excuse or not.

Then you will see whether you can face your Maker down in this way;

and when he charges you with sin, turn round and throw the blame

back upon him.

Do you inquire what influence Adam's sin has then had in producing

the sin of his posterity? I answer, it has subjected them to aggravated

temptation, but has by no means rendered their nature in itself sinful.

2. Another excuse coming under the same class, is inability. This also

is a good excuse if it is true. If sinners are really unable to obey God,

this is a good plea in justification. When you are charged with sin, in

not obeying the laws of God, you have only to show, if you can, by

good proof, that God has required what you were not able to perform,

and the whole intelligent universe will resound with the verdict of "not

guilty." If you have not natural power to obey God, they must give this

verdict, or cease to be reasonable beings. For it is a first law of

reason, that no being has a right to do what he has no power to do.

Suppose God should require you to undo something which you have

done. This, every one will see, is a natural impossibility. Now, are you

to blame for not doing it? God requires repentance of past sins, and

not that you should undo them. Now, suppose it was your duty, on the

first of January, to warn a certain individual, who is now dead. Are you

under obligation to warn that individual? No. That is an impossibility.

All that God can now require is, that you should repent. It never can be

your duty, now, to warn that sinner. God may hold you responsible for

not doing your duty to him when it was in your power. But it would be

absurd to make it your duty to do what is not in your power to do.

This plea being false, and throwing the blame of tyranny on God, is an

infamous aggravation of the offense. If God requires you to do what

you have no power to do, it is tyranny. And what God requires is on

penalty of eternal death   he threatens an infinite penalty for not

doing what you have no power to do, and so he is an infinite tyrant.

This plea, then, charges God with infinite tyranny, and is not only

insufficient for the sinner's justification, but is a horrible aggravation of

his offense.

Let us vary the case a little, suppose God requires you to repent for

not doing what you never had natural ability to do. You must either

repent, then, of not doing what you had no natural power to do, or you

must go to hell. Now, you can neither repent of this, nor can he make

you repent of it. What is repentance? It is to blame yourself and justify

God. But if you had no power, you can do neither. It is a natural

impossibility that a rational being should ever blame himself for not

doing what he is conscious he had not power to do. Nor can you justify

God. Until the laws of mind are reversed, the verdict of all intelligent

beings must pronounce it infinite tyranny to require that which there is

no power to perform.

Suppose God should call you to account, and require you to repent for

not flying. By what process can he make you blame yourself for not

flying, when you are conscious that you have no wings, and no power

to fly? If he could cheat you into the belief that you had the power, and

make you believe a lie, then you might repent. But that sort of a way

is that for God to take with his creatures?

What do you mean, sinner, by bringing such an excuse? Do you mean

to have it go, that you have never sinned? It is a strange contradiction

you make, when you admit that you ought to repent, and in the next

breath say you have no power to repent. You ought to take your

ground, one way or the other. If you mean to rely on this excuse, come

out with it in full, and take your ground before God's bar, and say,

"Lord I am not going to repent at all   I am not under any obligation

to repent, for I have not power to obey thy law, and therefore I plead

not guilty absolutely, for I have never sinned!"

In which of these ways can any one of you be justified? Will you, dare

you, take ground on this excuse, and throw back the blame upon

God?

3. Another excuse which sinners offer for their continued impenitence

is their wicked heart.

This excuse is true, but it is not sufficient. The first two that I

mentioned, you recollect, were good if they had been true, but they

were false. This is true, but is no excuse. What is a wicked heart? It is

not the bodily organ which we call the heart, but the affection of the

soul, the wicked disposition, the wicked feelings, the actings of the

mind. If these will justify you, they will justify the devil himself. Has he

not as wicked a heart as you have? Suppose you had committed

murder, and you should be put on trial and plead this plea. "It is true,"

you would say, "I killed the man but then I have such a thirst for blood,

and such a hatred of mankind, that I cannot help committing murder,

whenever I have an opportunity." "Horrible!" the judge would exclaim,

"Horrible! Let the gallows be set up immediately, and let this fellow be

hung before I leave the bench; such a wretch ought not to live an hour.

Such a plea! Why, that is the very reason he ought to be hung, if he

has such a thirst for blood, that no man is safe." Such is the sinner's

plea of a wicked heart in justification of sin. "Out of thine own mouth

will I condemn thee, thou wicked servant."

4. Another great excuse which people make is, the conduct of

Christians.

Ask many a man among your neighbors why he is not religious, and

he will point you at once to the conduct of Christians as his excuse.

"These Christians," he will say, "are no better than anybody else; when

see them live as they profess, I shall think it time for me to attend to

religion." Thus he is hiding behind the sins of Christians. He shows

that he knows how Christians ought to live, and therefore he cannot

plead that he has sinned through ignorance. But what does it amount

to as a ground of justification? I admit the fact that Christians behave

very badly, and do much that is entirely contrary to their profession.

But is that a good excuse for you? So far from it, this is itself one of the

strongest reasons why you ought to be religious. You know so well

how Christians ought to live, you are bound to show an example. If

you had followed them ignorantly because you did not know any

better, and had fallen into sin in that way, it would be a different case.

But the plea, as it stands, shows that you knew they are wrong, which

is the very reason why you ought to be right, and exert a better

influence than they do. Instead of following them, and doing wrong

because they do, you ought to break off from them, and rebuke them,

and pray for them, and try to lead them in a better way. This excuse,

then, is true in fact, but unavailing in justification. You only make it an

excuse for charging God foolishly, and instead of clearing you, it only

adds to your dreadful, damning guilt. A fine plea this, to get behind

some deacon, or some elder in the church, and there shoot your

arrows of malice and caviling at God!

Who among you, then, can be justified by the law? Who has kept it?

Who has got a good excuse for breaking it? Who dare go to the bar of

God on these pleas, and face his Maker with such apologies?

III. I am to show what gospel justification is.

First   Negatively.

1. Gospel justification is not the imputed righteousness of Jesus

Christ.

Under the gospel, sinners are not justified by having the obedience of

Jesus Christ set down to their account, as if he had obeyed the law for

them, or in their stead. It is not an uncommon mistake to suppose, that

when sinners are justified under the gospel, they are accounted

righteous in the eye of the law, by having the obedience or

righteousness of Christ imputed to them. I have not time to enter into

an examination of this subject now. I can only say this idea is absurd

and impossible, for this reason, that Jesus Christ was bound to obey

the law for himself, and could no more perform works of

supererogation, or obey on our account, than anybody else. Was it not

his duty to love the Lord his God, with all his heart, and soul, and

mind, and strength, and to love his neighbor as himself? Certainly; and

if he had not done so, it would have been sin. The only work of

supererogation he could perform was to submit to sufferings that were

not deserved. This is called his obedience unto death, and this is set

down to our account. But if his obedience of the law is set down to our

account, why are we called on to repent and obey the law ourselves?

Does God exact double service, yes, triple service   first to have the

law obeyed by the surety for us, then that he must suffer the penalty

for us, and then that we must repent and obey ourselves? No such

thing is demanded. It is not required that the obedience of another

should be imputed to us. All we owe is perpetual obedience to the law

of benevolence. And for this there can be no substitute. If we fail of

this, we must endure the penalty, or receive a free pardon.

2. Justification by faith does not mean that faith is accepted as a

substitute for personal holiness, or that by an arbitrary constitution,

faith is imputed to us instead of personal obedience to the law.

Some suppose that justification is this, that the necessity of personal

holiness is set aside, and that God arbitrarily dispenses with the

requirement of the law, and imputes faith as a substitute. But this is

not the way, faith is accounted for just what it is, and not something

else that it is not. Abraham's faith was imputed unto him for

righteousness, because it was itself an act of righteousness, and

because it worked by love, and thus produced holiness. Justifying faith

is holiness, so far as it goes and produces holiness of heart and life,

and is imputed to the believer as holiness, not instead of holiness.

Nor does justification by faith imply that a sinner is justified by faith

without good works, or personal holiness.

Some suppose that justification by faith only, is with out any regard to

good works, or holiness. They have understood this from what Paul

has said, where he insists so largely on justification by faith. But it

should be borne in mind that Paul was combating the error of the

Jews, who expected to be justified by obeying the law. In opposition

to this error, Paul insists on it that justification is by faith, without works

of law. He does not mean that good works are unnecessary to

justification, but that works of law are not good works, because they

spring from legal considerations, from hope and fear, and not from

faith that works by love. But inasmuch as a false theory had crept into

the church on the other side, James took up the matter, and showed

them that they had misunderstood Paul. And to show this, he takes the

case of Abraham our father justified by words when he had offered

Isaac his son upon the altar? Seest thou how faith wrought with his

works, and by works was faith made perfect? And the scripture was

fulfilled, which saith, Abraham believed God, and it was imputed unto

him for righteousness: and he was called the Friend of God. Ye see

then how that by works a man is justified, and not by faith only." This

epistle was supposed to contradict Paul, and some of the ancient

churches rejected it on that account. But they overlooked the fact that

Paul was speaking of one kind of works, and James of another. Paul

was speaking of works performed from legal motives. But he has

everywhere insisted on good works springing from faith, or the

righteousness of faith, as indispensable to salvation. All that he denies

is that works of law, or works grounded on legal motives, have

anything to do in the matter of justification. And James teaches the

same thing, when he teaches that men are justified, not by works nor

by faith alone, but by faith together with the works of faith: or as Paul

expresses it, faith that works by love. You will bear in mind that I am

speaking of gospel justification, which is very different from legal

justification.

Secondly   Positively.

4. Gospel justification, or justification by faith, consists in pardon and

acceptance with God.

When we say that men are justified by faith and holiness, we do not

mean that they are accepted on the ground of law, but that they are

treated as if they were righteous, on account of their faith and works

of faith. This is the method which God takes, in justifying a sinner. Not

that faith is the foundation of justification. The foundation is in Christ.

But this is the manner in which sinners are pardoned, and accepted,

and justified, that if they repent, believe, and become holy, their past

sins shall be forgiven, for the sake of Christ.

Here it will be seen how justification under the gospel differs from

justification under the law. Legal justification is a declaration of actual

innocence and freedom from blame. Gospel justification is pardon and

acceptance, as if he was righteous, but on other grounds than his own

obedience. When the apostle says, "By deeds of law shall no flesh be

justified, he uses justification as a lawyer, in a strictly legal sense." But

when he speaks of justification by faith, he speaks not of legal

justification, but of a person's being treated as if he were righteous.

IV. I will now proceed to show the effect of this method of justification;

or the state into which it brings those who are justified.

1. The first item to be observed is, that when an individual is pardoned,

the penalty of the law is released. The first effect of a pardon is to

arrest and set aside the execution of the penalty. It admits that the

penalty was deserved, but sets it aside. Then, so far as punishment is

concerned, the individual has no more to fear from the law, than if he

had never transgressed. He is entirely released. Those, then, who are

justified by true faith, as soon as they are pardoned, need no more be

influenced by fear or punishment. The penalty is as effectually set

aside, as if it had never been incurred.

2. The next effect of pardon is, to remove all the liabilities incurred in

consequence of transgression, such as forfeiture of goods, or

incapacity for being a witness, or holding any office under government.

A real pardon removes all these, and restores the individual back to

where he was before he transgressed. So, under the government of

God, the pardoned sinner is restored to the favor of God. He is

brought back into a new relation, and stands before God and is treated

by him, so far as the law is concerned, as if he were innocent. It does

not suppose or declares him to be really innocent, but the pardon

restores him to the same state as if he were.

3. Another operation of pardon under God's government is that the

individual is restored to sonship. In other words, it brings him into such

a relation to God, that he is received and treated as really a child of

God.

Suppose the son of a sovereign on the throne had committed murder,

and was convicted and condemned to die. A pardon, then, would not

only deliver him from death, but restore him to his place in the family.

God's children have all gone astray, and entered into the service of the

devil; but the moment a pardon issues to them, they are brought back;

they receive a spirit of adoption, are sealed heirs of God, and restored

to all the privileges of children of God.

4. Another thing effected by justification is to secure all needed grace

to rescue themselves fully out of the snare of the devil, and all the

innumerable entanglements in which they are involved by sin.

Beloved, if God were merely to pardon you, and then leave you to get

out of sin as you could by yourselves, of what use would your pardon

be to you? None in the world. If a child runs away from his father's

house, and wanders in a forest, and falls into a deep pit, and the father

finds him and undertakes to save him; if he merely pardons him for

running away, it will be of no use unless he lifts him up from the pit,

and leads him out of the forest So in the scheme of redemption,

whatever helps and aids you need, are all guaranteed, if you believe.

If God undertakes to save you, he pledges all the light and grace and

help that are necessary to break the chains of Satan and the

entanglements of sin, and leads you back to your Father's house.

I know when individuals are first broken down under a sense of sin,

and their hearts gush out with tenderness, they look over their past

lives and feel condemned and see that it is all wrong, and then they

break down at God's feet and give themselves away to Jesus Christ;

they rejoice greatly in the idea that they have done with sin. But in a

little time they begin to feel the pressure of old habits and former

influences, and they see so much to be done before they overcome

them all, that they often get discouraged and cry, "O, what shall I do,

with so many enemies to meet, and so little strength of resolution or

firmness of purpose to overcome them?" 

Let me tell you, beloved, that if God has undertaken to save you, you

have only to keep near to him, and he will carry you through. You need

not fear your enemies. Though the heavens should thunder and the

earth rock, and the elements melt, you need not tremble, nor fear for

enemies without or enemies within. God is for you, and who can be

against you? "Who is he that condemneth? It is Christ that died, yea,

rather that is risen again, who is even at the right hand of God, who

also maketh intercession for us."

6. Justification enlists all the divine attributes in your favor, as much as

if you had never sinned.

See that holy angel, sent on an errand of love to some distant part of

the universe. God's eye follows him, and if he sees him likely to be

injured in any way, all the divine attributes are enlisted at once to

protect and sustain him. Just as absolutely are they all pledged for

you, if you are justified, to protect, and support, and save you.

Notwithstanding you are not free from remaining sin, and are so totally

unworthy of God's love, yet if you are truly justified, the only wise and

eternal God is pledged for your elevation. And shall you tremble and

be faint-hearted with such support?

If a human government pardons a criminal, it is then pledged to

protect him as a subject, as much as if he had never committed a

crime. So it is when God justifies a sinner. The Apostle says, "Being

justified by faith, we have peace with God." Henceforth God is on his

side, and pledged as his faithful and eternal Friend.

Gospel justification differs from legal justification, in this respect: If the

law justifies an individual, it holds no longer than he remains innocent.

As soon as he transgresses once, his former justification is of no more

avail. But when the gospel justifies a sinner, it is not so; but "if any

man sin, we have an advocate with the Father, Jesus Christ the

righteous." A new relation is now constituted, entirely peculiar. The

sinner is now brought out from under the covenant of works, and

placed under the covenant of grace. He no longer retains God's favor

by the tenure of absolute and sinless obedience. If he sins, now, he is

not thrust back again under the law, but receives the benefit of the

new covenant. If he is justified by faith, and so made a child of God,

he receives the treatment of a child, and is corrected, and chastised,

and humbled, and brought back again. "The gifts and callings of God

are without repentance." The meaning of that is not, that God calls and

saves the sinner without his repenting, but that God never changes his

mind when once he undertakes the salvation of a soul

I know this is thought by some to be very dangerous doctrine, to teach

that believers are perpetually justified   because, say they, it will

embolden men to sin. Indeed. To tell a man that has truly repented of

sin, and heartily renounced sin, and sincerely desires to be free from

sin, that God will help him and certainly give him the victory over sin,

will embolden him to commit sin! Strange logic that! If this doctrine

emboldens any man to commit sin, it only shows that he never did

repent; that he never hated sin, and never loved God for his own sake,

but only feigned repentance, and if he loved God it was only a selfish

love, because he thought God was going to do him a favor. If he truly

hated sin, the consideration that notwithstanding all his unworthiness,

God had received him as a child, and would give him a child's

treatment, is the very thing break him down and melt his heart in the

most godly sorrow. O, how often has the child of God, melted in

adoring wonder at the goodness of God in using means to bring him

back, instead of sending him to hell, as he deserved! What

consideration is calculated to bring him lower in the dust, than the

thought that notwithstanding all God had done for him, and the

gracious help God was always ready to afford him, he should wander

away again, when his name was written in the Lamb's book of life!

6. It secures the discipline of the covenant. God has pledged himself

that if any who belong to Christ go astray, he will use the discipline of

the covenant, and bring them back. In the eighty-ninth psalm, God

says, putting David for Christ, "If his children forsake my law, and walk

not in my judgments: if they break my statutes, and keep not my

commandments; then will I visit their transgression with the rod, and

their iniquity with stripes. Nevertheless my loving kindness will I not

utterly take from him, nor suffer my faithfulness to fail. My covenant

will I not break, nor alter the thing that is gone out of my lips."

Thus you see that professors of religion may always expect to be

more readily visited with God's judgments, if they get out of the way,

than the impenitent. The sinner may grow fat, and live in riches, and

have no bands in his death, all according to God's established

principles of government. But let a child of God forsake his God, and

go after riches or any other worldly object, and as certain as he is a

child, God will smite him with his rod. And when he is smitten and

brought back, he will say with the Psalmist,' It is good for me that I

have been afflicted, that I might learn thy statutes. Before I was

afflicted, I went astray, but now have I kept thy word." Perhaps some

of you have known what it is to be afflicted in this way, and to feel that

it was good.

7. Another effect of gospel justification is, to insure sanctification. It not

only insures all the means of sanctification, but the actual

accomplishment of the work, so that the individual who is truly

converted, will surely persevere in obedience till he is fitted for heaven

and actually saved.

V. I am to show that this is justification by faith.

Faith is the medium by which the blessing is conveyed to the believer.

The proof of this is in the Bible. The text declares it expressly.

"Knowing that a man is no justified by the works of the law, but by the

faith of Jesus Christ, even we have believed in Jesus Christ, that we

might be justified by the faith of Christ, and not by the works of the law:

for by the works of the law shall no flesh he justified." The subject is

too often treated of in the New Testament to be necessary to go into

a labored proof. It is manifest, from the necessity of the case, that if

men are saved at all, they must be justified in this way, and not by

works of law, for "by the deeds of the law shall no flesh be justified."

VI. I will now answer several inquiries which may naturally arise in your

minds, growing out of this subject.

1. "Why is justification said to be by faith, rather than by repentance,

or love, or any other grace."

Answer. It is no where said that men are justified or saved for faith, as

the ground of their pardon, but only that they are justified by faith, as

the medium or instrument. If it is asked why faith is appointed as the

instrument, rather than any other exercise of the mind, the answer is,

because of the nature and effect of faith. No other exercise could be

appointed. What is faith? It is that confidence in God which leads us

to love and obey him. < We are therefore justified by faith because we

are sanctified by faith. Faith is the appointed instrument of our

justification, because it is the natural instrument of sanctification. It is

the instrument of bringing us back to obedience, and therefore is

designated as the means of obtaining the blessings of that return. It is

not imputed to us, by an arbitrary act, for what it is not, but for what it

is, as the foundation of all real obedience to God. This is the reason

why faith is made the medium through which pardon comes. It is

simply set down to us for what it really is; because it first leads us to

obey God, from a principle of love to God. 

We are forgiven our sins on account of Christ. It is our duty to repent

and obey God, and when we do so, this is imputed to us as what it is,

holiness, or obedience to God. But for the forgiveness of our past sins,

we must rely on Christ. And therefore justification is said to be by faith

in Jesus Christ.

2. The second query is of great importance:   "What is justifying

faith? What must I believe, in order to be saved?"

Answer

(1) Negatively, justifying faith does not consist in believing that your

sins are forgiven. If that were necessary, you would have to believe it

before it was done, or to believe a lie. Remember your sins are not

forgiven until you believe. But if saving faith is believing that they are

already forgiven, it is believing a thing before it takes place, which is

absurd. You cannot believe your sins are forgiven, before you have

the evidence that they are forgiven; and you cannot have the evidence

that they are forgiven until it is true that they are forgiven, and they

cannot be forgiven until you exercise saving faith. Therefore saving

faith must be believing something else.

(2) Nor does saving faith consist in believing that you shall be saved

at all. You have no right to believe that you shall be saved at all, until

after you have exercised justifying or saving faith.

(3) But justifying faith consists in believing the atonement of Christ, or

believing the record which God has given of his Son.

The correctness of this definition has been doubted by some; and I

confess my own mind has undergone a change on this point. It is said

that Abraham believed God, and it was imputed to him for

righteousness. But what did Abraham believe? He believed that he

should have a son. Was this all? By no means. But his faith included

the great blessing that depended on that event, that the Messiah, the

Savior of the world, should spring from him. This was the great subject

of the Abrahamic covenant, and it depended on his having a son. Of

course, Abraham's faith included the "Desire of all Nations," and was

faith in Christ. The apostle Paul has showed this, at full length, in the

third chapter of Galatians, that the sum of the covenant was, "In thee

shall all nations be blessed." In verse 16, he says, "Now to Abraham

and his seed were the promises made. He saith not, And to seeds, as

of many; but as of one: And to thy seed, which is Christ."

It is said that in the 11th of Hebrews, the saints are not all spoken of

as having believed in Christ. But if you examine carefully, you will find

that in all cases, faith in Christ is either included in what they believe,

or fairly implied by it. Take the case of Abel. "By faith Abel offered unto

God a more excellent sacrifice than Cain, by which he obtained

witness that he was righteous, God testifying of his gifts: and by it he

being dead yet speaketh." Why was his sacrifice more excellent?

Because, by offering the firstlings of his flock, he recognized the

necessity of the atonement, and that "without the shedding of blood

there is no remission." Cain was a proud infidel, and offered the fruits

of the ground, as a mere thank offering, for the blessings of

Providence, without any admission that he was a sinner, and needed

an atonement, as the ground on which he could hope for pardon.

Some suppose that an individual might exercise justifying faith while

denying, the divinity and atonement of Jesus Christ. I deny this. The

whole sum and substance of revelation, like converging rays, all center

on Jesus Christ, his divinity and atonement. All that the prophets and

other writers of the Old Testament say about salvation comes to him. 

The Old Testament and the New, all the types and shadows, point to

him. All the Old Testament saints were saved by faith in him. Their

faith terminated in the coming Messiah, as that of the New Testament

saints did in the Messiah already come. In the 15th chapter of 1st

Corinthians the apostle Paul shows what place he would assign to this

doctrine: "For I delivered unto you first of all that which I also received,

how that Christ died for our sins according to the scriptures; and that

he was buried, and that he rose again the third day according to the

scriptures." Mark that expression, "first of all." It proves that Paul

preached that Christ died for sinners, as the "first," or primary doctrine

of the gospel. And so you will find it, from one end of the Bible to the

other that the attention of men was directed to this new and living way,

as the only way of salvation. This truth is the only truth that can

sanctify men. They may believe a thousand other things, but this is the

great source of sanctification, "God in Christ, reconciling the world

unto himself." And this alone can therefore be justifying faith.

There may be many other acts of faith, that may be right and

acceptable to God. But nothing is justifying faith but believing the

record that God has given of his Son. Simply believing what God has

revealed on any point, is an act of faith; but justifying faith fastens on

Christ, takes hold of his atonement, and embraces him as the only

ground of pardon and salvation. There may be faith in prayer, the faith

that is in exercise in offering up prevailing prayer to God. But that is

not properly justifying faith.

3. "When are men justified?"

This is also an inquiry often made. I answer   Just all soon as they

believe in Christ, with the faith which worketh by love. Sinner, you

need not go home from this meeting under the wrath of Almighty God.

You may be justified here, on the spot, now, if you will only believe in

Christ. Your pardon is ready, made out and sealed with the broad seal

of heaven; and the blank will be filled up, and the gracious pardon

delivered, as soon as by one act of faith, you receive Jesus Christ as

he is offered in the gospel.

4. "How can I know whether I am in a state of justification or not?""

Answer. You can know it in no way, except by inference. God has not

revealed it in the Scriptures, that you, or any other individuals, are

justified; but he has set down the characteristics of a justified person,

and declared that all who have these characteristics are justified.

(1.) Have you the witness of the Spirit? All who are justified have this.

They have intercourse with the Holy Ghost, he explains the Scriptures

to them, and leads them to see their meaning, he leads them to the

Son and to the Father; and reveals the Son in them, and reveals the

Father. Have you this? If you have, you are justified. If not, you are yet

in your sins.

(2.) Have you the fruits of the Spirit? They are love, joy, peace, and so

on. These are matters of human consciousness; have you them? If so,

you are justified.

(3.) Have you peace with God? The apostle says, "Being justified by

faith, we have peace with God." Christ says to his disciples, "My peace

I give unto you; not as the world giveth give I unto you." And again,

"Come unto me, all ye that labor and are heavy laden, and I will give

you rest." Do you find rest in Christ? Is your peace like a river, flowing

gently through your son, and filling you with calm and heavenly

delight? Or do you feel a sense of condemnation before God?

Do you feel a sense of acceptance with God, of pardoned sin, of

communion with God? This must be a matter of experience, if it exists.

Don't imagine you can be in a justified state, and yet have no evidence

of it. You may have great peace in reality, filling your soul, and yet not

draw the inference that you are justified. I remember the time, when

my mind was in a state of such sweet peace, that it seemed to me as

if all nature was listening for God to speak; but yet I was not aware

that this was the peace of God, or that it was evidence of my being in

a justified state. I thought I had lost all my conviction, and actually

undertook to bring back the sense of condemnation that I had before.

I did not draw the inference that I was justified, till after the love of God

was so shed abroad in my soul by the Holy Ghost, that I was

compelled to cry out, "Lord, it is enough, I can bear no more." I do not

believe it possible for the sense of condemnation to remain, where the

act of pardon is already past.

(4.) Have you the spirit of adoption? If you are justified, you are also

adopted, as one of God's dear children, and he has sent forth his Spirit

into your heart, so that you naturally cry, "Abba, Father!" He seems to

you just like a father, and you want to call him father. Do you know any

thing of this? It is one thing to call God your father in heaven, and

another thing to feel towards him as a father. This is one evidence of

a justified state, when God gives the spirit of adoption.

REMARKS.

I. I would go around to all my dear hearers tonight, and ask them one

by one, "Are you in a state of justification? Do you honestly think you

are justified?"

I have briefly run over the subject, and showed what justification is not,

and what it is, how you can be saved, and the evidences of

justification.

Have you it? Would you dare to die now? Suppose the loud thunders

of the last trumpet were now to shake the universe, and you should

see the Son of God coming to judgment   are you ready? Could you

look up calmly and say. "Father, this is a solemn sight, but Christ has

died, and God has justified me, and who is he that shall condemn

me?"

II. If you think you ever was justified, and yet have not at present the

evidence of it, I want to make an inquiry. Are you under the discipline

of the covenant?   If not, have you any reason to believe you ever

were justified? God's covenant with you, if you belong to Christ, is this

"If they backslide, I will visit their iniquity with the rod, and chasten

them with stripes." Do you feel the stripes? Is God awakening your

mind, and convicting your conscience, is he smiting you? If not, where

are the evidences that he is dealing with you as a son? If you are not

walking with God, and at the same time are not under chastisement,

you cannot have any good reason to believe you are God's children.

III. Those of you who have evidence that you are justified, should

maintain your relation to God, and live up to your real privileges. This

is immensely important. There is no virtue in being distrustful and

unbelieving. It is important to your growth in grace. One reason why

many Christians do not grow in grace is, that they are afraid to claim

the privileges of God's children which belong to them. Rely upon it,

beloved, this is no virtuous humility, but criminal unbelief. If you have

the evidence that you are justified, take the occasion from it to press

forward to holiness of heart, and come to God with all the boldness

that an angel would, and know how near you are to him. It is your duty

to do so. Why should you hold back? Why are you afraid to recognize

the covenant of grace, in its full extent? Here are the provisions of your

Father's house, all ready and free; and are you converted and justified,

and restored to his favor, and yet afraid to sit down at your Father's

table? Do not plead that you are so unworthy.

This is nothing but self-righteousness and unbelief. True, you are so

unworthy. But if you are justified, that is no longer a bar.

It is now your duty to take hold of the promises as belonging to you.

Take any promise you can find in the Bible, that is applicable, and go

with it to your Father, and plead it before him, believing. Do you think

he will deny it? These exceeding great and precious promises were

given you for this very purpose, that you may become a partaker of

the divine nature. Why then should you doubt? Come along, beloved,

come along up to the privileges that belong to you, and take hold of

the love, and peace, and joy, offered to you in this holy gospel.

IV. If you are not in a state of justification, however much you have

done, and prayed, and suffered, you are nothing. If you have not

believed in Christ, if you have not received and trusted in him, as he

is set forth in the gospel, you are yet in a state of condemnation and

wrath. You may have been, for weeks and months, and even for

years, groaning with distress, but for all that, you are still in the gall of

bitterness. Here you see the line drawn; the moment you pass this,

you are in a state of justification.

Dear hearer, are you now in a state of wrath? Now believe in Christ.

All your waiting and groaning will not bring you any nearer. Do you say

you want more conviction? I tell you to come now to Christ. Do you

say you must wait till you have prayed more? What is the use of

praying in unbelief? Will the prayers of a condemned rebel avail? Do

you say you are so unworthy? But Christ died for such as you. He

comes right to you now, on your seat. Where do you sit? Where is that

individual I am speaking to? Sinner, you need not wait You need not

go home in your sins, with that heavy load on your heart. Now is the

day of salvation. Hear the word of God. "If thou believe in thine heart

in the Lord Jesus Christ, and if thou confess with thy mouth that God

raised him from the dead, thou shalt be saved."

Do you say, "What must I believe?" Believe just what God says of his

Son; believe any of those great fundamental truths which God has

revealed respecting the way of salvation, and rest your soul on it, and

you shall be saved. Will you now trust Jesus Christ to dispose of you?

Have you confidence enough in Christ to leave yourself with him, to

dispose of your body and your soul, for time and eternity? Can you say

"Here, Lord, I give myself away;  This all that I can do?"

Perhaps you are trying to pray yourself out of your difficulties before

coming to Christ. Sinner, it will do no good. Now, cast yourself down

at his feet, and leave your soul in his hands. Say to him, "Lord, I give

myself to thee, with all my powers of body and of mind; use me and

dispose of me as thou wilt, for thine own glory; I know thou wilt do

right, and that is all I desire." Will you do it?
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